claim that the collection pursues a single argument, they are more correct when they later assert that the chapters are 'multiple variations around the same theme'. (7) Indeed, it is difficult to imagine an anthology framed by this topic that could maintain a high degree of homogeneity.
The chapters can be divided roughly according to their intellectual orientations: there are works of political and legal theory on the one hand, and of social and cultural theory on the other. The representative stoush staged among the legal and political theorists is that between David Held (the collection's token unrepentant universalist, representing liberals, rationalists and Habermasians) and Patrick Hanafin, one of the volume's editors. Held equates cosmopolitanism with 'a rule--based global order ' (28) and outlines what he understands as the large--scale, contemporary challenges to such an idea. His discussion has the virtue of acknowledging the existence of Asia, but only to dismiss 'the new Asian powers ' (34) as anti--cosmopolitan due to their nationalism and authoritarianism. While this abstracted and simplistic view of 'Asia' will be unacceptable to those familiar with recent work by Partha Chatterjee or Kuan--Hsing Chen, Hanafin is chiefly critical of Held's 'bureaucratic' approach and calls instead for a turn to the embodied and the local.
1
Hanafin insists that legal and political theory make a shift in scale and emphasis, moving from the what to the who of cosmopolitics. Many in cultural studies will endorse this theoretical gesture to 'the absolute local', (48) while also recognising its familiarity. For several decades feminist cultural studies and human geography have sought to engage the intimately scaled, local perspective using approaches that are methodologically rich in ways that few of the contributions to this volume seem to be. Consider, for example, the tradition in feminist cultural studies of the rigorous use of the anecdotal. For Hanafin, however, as for other theorists, the local represents 'a politics of singularities without identity'. (53) Yet surely identity and identification cross--hatch the local and paying attention to localised forms of world--making will reveal that a politics of 'the absolute local' is far from sufficient in itself? Against the backdrop of the collection as a whole, Gunew's chapter feels strangely unfinished in a way that parallels the cultural space of the cosmopolitanism that she invokes.
The problems raised by this volume are ongoing ones for cultural studies: they involve unity of knowledge and the translation into method through which it is negotiated. If cosmopolitanism is to be more than the name for moral and political norms on the one hand, or the material condition of the contemporary on the other, <saukare@gmail.com> -NOTES
